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purple frontispiece, a full-page evangelist portrait, headpieces for 
the first gospel and the Acts, two apostle portraits, a plurality of 
text illustrations, a psalter headpiece, full-page scenes from the 
life of David, and a sequence of portraits introducing canticles 
and odes— all these have disappeared. But perhaps not irretriev- 
ably. Alleviation for the loss is found in the possibility that s., tl .. 
of them may yet bo recovered. Then we shall see how inept our 
proposed reconstructions have been. 
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THE DATE OF THE CRUCIFIXION ACCORDING 
TO THE FOURTH GOSPEL 



THE well-known discrepancy between the Synoptic Gospels and 
the Fourth Gospel as to the day of the Crucifixion has been 
widely discussed in the past by a number of scholars. Some have 
tried in various wavs to reconcile the accounts, while others are of 
the opinion that they are irreconcilable. In the last few years this 
much discussed subject has again received attention. 

BiUerbeck in his second volume of the KommnhH *«» «e«f» 
Trtamnt tries to prove that the discrepance between the Fourth 
Gospel and the Synoptic Gospels as to the day of Crucifixion IS due 
to the Oifferent wavs of reckoning used by the Pharisees and the 
Saddueees at the time of the Crucifixion. The first day of Passover, 
the fifteenth of Nisan, of the year during which Jesus was cruci- 
fied fell on Saturday. The Pharisees, in apprehension lest the holi- 
day of Pentecost should fall on Sunday, which would make their 
observance coincide with the idea of the Saddueees (who held that 



. T. Zahn, M*W N* «i vol. II; C. S. Davidson An Intn^n 

theQo*pd*, 1929; Barton.Tl.e Origin of the Discrepancy between the Synop. ■ 
i-t 1\ .he Fourth as to the Dale and Charter,, « » * 

Sapper with his IHactpfes, 1924; M. A. Power, "N.aan Fourteenth and 
I'lfteei.th in C-spcl and Talnmd: A S.ndy in .lewish (arnoufl^ l-n- 
L Journal of Theology, April 1920; S. Z.itlin 'The Secret of Badbu 
■\ Sp,,.i,nenof Mewishramnufla*-". !'»'(■ 192a. Idem. Or.jrinede la 
; ,;, 1( ,„ re les KeancUcs synoptics et l'Kvan«iIe uon svnopt.quc .pund a 
hi date do la crucifixion de Jesus. HKJ-, 1921). 
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Pentecost must always fall on Sunday, "the morrow of the Sab- 
bath'), shifted the first day of Passover from Saturday to Friday, 
which was really the fourteenth of Nisan. J** us and most of the 
people slaughtered the Pascal Iamb on Thursday, the Eve of Pa<s- 
over. This account is given in the Synoptic (in-pcls. On the nther 
hand, the author of the Fourth Gospel is quite correct in his state- 
ment that Jesus was crucified on the fourteenth of Nisan, for the 
S cMucees, the members of the Sanhedrin. did not recognize the 
reckoning of the Pharisees and were against the shifting of the Pass 
over from Saturday to Friday. Hence the Friday on which the 
Crucifixion took place, according to the Sadducees, was not the 
firht day of Passover, as the Pharisees maintained, but rather the 
Eve of Paasover. This reckoning is given in John s narrative : "and 
they thcinselw.s uvnt not into the judgment hall, lest they should 
fie defiled; but that they might eat the passovei. " With this theorv 
Billerbeck wants to reconcile the two statements of the seeming 
contradiction. 2 

Billcrbeck s hypothesis is quite untenable, for the following rea- 
sons. If we assume that the Jews at the time of the Crucifixion did 
not have any fixed calendar, but had to consecrate the new moon 
according to t lie testimony of eye witnesses, how could it have been 
possible for the Court to shift a holiday from one day t.. another, if the 
eye witnesses had testified that they had seen the birth of the moon 
on a particular day and hour > The opinion that the Phan • took 
particular pains that Pentecost should not fall on a Sunday, and 
therefore shifted the first day of Passover from .' ! . •> Friday, 
and intercalav 1 the month of Nisan, that is, making thirty days 
instead of twenty-nine, has no support. We know from the Talmud 
that Nisan was never intercalated. 8 The reason for keeping the 
month of Nisan as an ordinary month of twenty-nine days u.. t<. 
prevent confusion among the Jews of the Diaspora. If Nisan v . r, 
either twenty-nine or thirty days, the Jews of the Diaspora in 
countries far from Palestine, would not be sure when the first dav 
of Passover would fall, as apostles from Jerusalem, bringing the 
information of the salification of the new moon, might not reach 

2 H. Stniek und 1*. Billerbeck, Kommndar zurn St um T^tamnit au* Tal- 
mud und Midrajtch, vol. II, pp. 845 — 53. 
»Rosh Hashnnah, 14 b. 
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them before the fourteenth of Nisan. On the other hand, if we 
assume that the Jews already had a fixed calendar at the time of 
Jesus, then we can produce evidence from Tannaitic literature that 
the first day of Passover fell on Saturday. 

1 En the Tosefta we have the words, "the Ninth of Ab when fal- 
ling on the Sabbath". 4 If the calendar were fixed, this would in- 
^ ■ ,1 ve the falling of the fifteenth of the previous Nisan (the first day 
of Passover) on a Saturday. 

2 The Mishna Me«illah indicates that Purim could fall on the 
fifth dav (on Thursday). 6 When the fourteenth of Adar fell on 
Thursday, Passover naturally fell on Saturday. Furthermore, from 
the same Mishna we learn that Purim could fall on the fourth day 

\\ ednesdav). the fifth day (Thursday), or on the Eve of Sabbath. 
If Purim fell on an of these three days, the first dav of Passover 
would fall on the Sabbath, regardless of the f ixat ion < >f the calendar. 

According to ttillerbeck a schism occurred among the Jews in the 
vear of the ( i icifixion. The Pharisees sacrificed the Pascal lamb on 
Thursdav and celebrated the first day of Passover on Friday, while 
the Saddm . sacrificed the Pascal lamb on Friday and celebrated 
the first dav of Passover on Saturday. 6 To accept such an hypo* 
thesis would be to misinterpret the entire Jewish history of the 
Second Commonwealth. From Tannaitic literature we learn that 
the Sadducc, said to their wives and daughters, "although we are 
SaddiK ee,. ire are afraid of the Pharisees and therefore follow their 
laws". 7 If the Sadducees followed the laws of the Pharisees in their 
own homes, among their families, is there any likelihood that the 
Jews of that time sacrificed the Pascal lamb in the Temple on 
different days, some following the reckoning of the Pharisees, others 

• Tosefta, Tan. IV. 13. 

5 Megillah, la. -m^ 1 - , 

• Ein BOkhM JahTj in welchem das Passahfest in del ttichsten Nahe *» 
SabfaatB lag, war auch das Todesjahr Jesu . . . So klaff to bei der Passahfeier 
j,.„r< Jahre.ein Kill in Israel... Donncrstag, der nach puarisaiseher Zahhiim 
to 14 Nisan war. An diesem Tage hat Jesus wohl mit der Mehrzahl M ines 
VolkesdasPassahn.alilgehalten... Diese Mit-lieder der hochstcn judisehen 
Behorde, vermuth, h mei.st Sadduzaer, hielten suh eben an die offiz.elle Zan- 
lung der Monatstage, nach welcher jener Freitag ja der 14. Nisan war. 
pp. 851—2. 

7 Viddah. 33h, OOttp. Tosefta ibid., 5, 3. 
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ol the Omar, which again has no fixed date, but is record- 
,,1 between the holiday of Passover and the festival of the first 
(i av of the seventh month. 10 In the early Hellenistic period when 
the Pharisees changed the calendar from a solar toa lunar-solar one, 
v of the Omar was fixed for the sixteenth of Nisan, regard- 
less of what day of the week it was. The phrase Ifflffl mnOD was 
interpreted as referring to the morrow of the first day of Passover. 
He Festival of Pentecost, which, according to the Biblic al account, 
had no fixed date, now became more or less stationary, as it was 
supposed to be on the fiftieth day after the day of the Omar. The 
Sadducees opposed this innovation and maintained that the day 
of the Omar is to be only on the morrow of the Sabbath, as it is 
stated in the Bible WMWl mHCO (on the morrow of the Sabbath), 
ardless of ,hat day of the month it was. The Festival of Pente- 
y| *u likewise to be celebrated on the morrow of the Sabbath, 
of the fiftieth day after the day of the Omar. 11 

The day ot the Omar, as well as the Festival of Pentecost, was 
celebrated according to the Pharisaic doctrine, and never accord- 
ing to the Sadducees, for the people would not listen to the latter. 
Only once, by a ruse, did the Sadducees try to mislead the Phari- 
sees, to gain their point. Two men were hired to testify falsely be- 
fore tie- Sanhedrin with re-ard to the birth of the new moon, in 
order to make the Fca>t ot Pentecost fall on the morrow of Satur- 
dav.'- 

The Pharisees would never shift the first day of Passover to 
another day, so as to prevent the day of the Omar from falling on 
Sunday.* Their point of view was that t lie day of the I taut should 

alwavs he on the sixteenth ot Nisan. regardless of the day oi the 
week. If the sixteenth of Nisan fell on Sunday, the Omar was offer* 

ed, and the P! arise** never opposed it. When, however, the day 

of the Omar [ell on Saturday, the Pharisees took special pains to 
»° Levi! ieii>. 23 4-22. 

o < I. S. Zntlin, Sow* Stays of th Jurish Cahmlar, 1029; Idem, Notes 
\[, ! mvrs an I dendrier .Juif, RBJ. t IWO. 

*2 Tnsrfta. Etosfa Ha>hanah. I. Talmud, ibid. 22b. 

w It ifl interacting to note that Father BttWer maintain* that in the year 
uhon .fesus v a crucified the Pha ri sees shifted thefirst day of Passover from 
Frkiay to Saturday, while Billerbeck is of the opinion that that year the 
Phai-M-cs shifted thcfirM d ; .y of PasM.vc from Saturday to Friday. 
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Mralion. This shows quite clearly that the word mfM*m4 ■ not 
a Jewish technical term equivalent to KronPorlTW Eve of 
Sabbath. Rather, the word v^KHMAaf, which basin Greek the mean- 
ing of preparation, became a yagnn technical term for the Eve of 
Sabbath, as well as for the Eve of other holidays. So only the pagan 
writers used the word Trapawii in referring to the Eve of Sab- 
bath or to the Eve of Holidays, because they knew that the Jews 
had to prepare their meals for the Sabbath on Friday. Augustus 
Caesar, in his decree that the Jews should not be summoned to 
appear before the judge on the Sabbath and on the Eve of the Sab- 
bath, uses the word *apanMri* The same Augustus Caesar said 
once in his letter to Tiberius that the Sabbath day is a fast day to 
the Jews. 22 He was apparently of the opinion that the Jews, who 
did not prepare their food on the Eve of Sabbath, had to fast on 
the Sabbath. 

Tonvy.. fter explaining that the word *apamam doea WH refer 
to the Eve of Passover, says that the word n-oVx** in this passage 
does not mean the "sacrificial meal held on the evening of the four- 
teenth of Nisan", but rather designates the Feast of Passover as a 
whole. In support of his point he quotes Deut, 16 if, 2 Chron. 35 i f ., 
and Ezek. 46 it;* but none of these passages shows that the word 
nCD. OTIDS rulers to the festival. 24 Torrey continues his argument 
by skying, "the Talmud, Pesachim 9, 5, in the later period, ex- 
pnKsly saVs that /*•*«•* had alwavs been used to signify the seven- 
day feast In the Mishna Prmckim 9. 5 the won! Pr*ach does not 
refer at all to the Festival of Passover, but to the Pascal lamb. 
This is dearly borne out bv the text * Torrey further states, "It 
is an altogether natural usage. Josephus,^. XVII, 9, 3, illustrates 

" Ant. XVI, 6, 2. ... 
« "Xe Enfant* quidem, mi Tiberi, tarn diligenter sabbahs lenmram ser- 
vat qunm rju h.. lit- servavi" {Suetonius, Augustus, 76). 

u Cf S.Tahnud, Pes. 33a. Dent. 16 f ..ay., Tp» (MS HOD PlTW. ■ ■ HilM 
intent, the wordlW, flock. - referring to the IWl lamb, and the wrnb 
t«S flock and the herd, as referring to the chagiga. 
* » The expression ranCB refer! to the Pascal Umb offered in the year 
of the Exodus, while the phrase mm flDE is to be interpreted as the Pascal 
lambs which were offered after the year of the Exodus. 
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it." Josephus, however, does not use the word vaaya^ but 
f 9 eo^rx}— the Festival of the Passover. Dalman lias, we believe cor- 
rectly, pointed out: "Neither could the author (of Jn. 19 u) have 
meant ... by the expression the 'Eve of the Passover' anything other 
than the day which the Jews call in Hebrew 'ereb pemh, and in 
Aramaic 'arttbat />tV/'7, i. e. the day which preceded the Festival; 
never the Friday in the festive week, as Zahn suggests. 11 (Jesus^ 
Je$kua> p. 88.) 

The passage in John 18 i*, which relates that the Jews did not 
enter the judgment-hall of Pilate lest they should be defiled, in 
order that they might eat the Passover, according to most of the 
New Testament scholars, proves that Jesus was crucified on the 
fourteenth of Nisan, before the Pascal lamb was sacrificed. Torrey 
however maintains that (ftoytb to waoyp, t4 eat the Passover* 4 , 
does not allude to the Pascal lamb, but to the xhrhtmim which were 
sacrificed during the entire Festival of Passover. This he says, is 
"a wider Talmudic use of petach, to mean the festal offerings of the 
successive days (ROB T^P)."* But the words I1M th» 9 shalme 
pesach, never refer to the chwjiga offerings brought during the festi- 
val, but only to the shdamim which were offered together with the 
Pascal lamb on the fourteenth of Xisan. It also applied to a lamb, 
set aside as the Pascal offering, which disappeared before it could 
be sacrificed. In case this Iamb was later found it could not be 
sacrificed any more as a Pascal lamb, since the time prescribed had 
already passed. It had to be sacrificed as shelatnim and is called 
shalme pcsncL Of, Talmud, Zeb. 36a, Rosh Hashana 5a, Pes. 97 a, 
Turn v may be nuhi in reference to 2 Chron. 30, but there we have 
DNQVl nj?3l? Tjnon m tetn while in John we have <payuviv 

TO 7T«(T^i. 27 

Thus we have seen that a scholar of such great erudition and 
originality as Torrey did not succeed in reconciling tin discrepancy 
between the Fourth Gospel and the Synoptic Gospels. I believe 
that C. S. Davidson is quite right when he says that "There is an 

* P. 240. 

17 Dalman, Jeswj-JesAwa, p, 87, "but probably, instead of Wa-yoJ&d* ham- 
moed ('and they ute the feast') one should read— wa-y*kfuiUu hum-moed 
Omd they w-'onid^hot tin feast, by shu-htenn- 1 li mk < >ftVrii,/ - i. S- n \< 
not p -')*!* ible to make use of this expression asaiu xplanation of John 18 SB." 
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irreconcilable difference between the Synoptics and the Fourth 
Gospel, in respect to the date that Jesus was crucified. 7 28 The ques- 
tion now arises, how it was possible that in so short a time after 
the Crucifixion such a contradiction should have arisen between the 
Gospels. Jesus was crucified as a Christ, and on a well-known day, 
the Eve of Passover, or the first day of Passover, on which the 
disciples of Jesus, who were Jews, undoubtedly participated in the 
ceremony of the slaughtering of the Pascal lamb or in the festivi- 
ties of the Passover. How, then, can we account for the fact that 
such an important discrepancy is found in the Gospels ? 29 

48 An Introduction to the Stmitj of the Sew TiMkwmt, vol. II, p. 371. 
2 » Of, 8L Zeitfin, Origine de 1a Divergence, ete. RE J., 1926. 



